








PREACHING JUSTICE: DOMINICAN CONTRIBUTIONS TO SOCIAL ETHICS

ation that is destined to change. On the other hand, the similarly increasing
recognition of its position in the theological sphere has led social teaching to
penetrate more deeply into the biblical sources of the Christian message, to
see itself as an expression of a fundamental biblical fact: the preferential op-
tion for the poor,”” and to value the struggle for justice as an essential part of
the mission of the Church: the proclamation of the Gospel.

CONCLUSION

Let us end by recalling one of the most important and contentious issues of
our own era in relation to this subject: the relationship between ethics and
economics. Does ethics, and very specifically Christian ethics, have some-
thing to say to the world of economics?

The question would have had no meaning in the sixteenth century. Mor-
al theologians of that time (amongst them Francisco de Vitoria), who con-
cerned themselves with the issues posed by nascent capitalism, would have
reacted with surprise, and would only have extended themselves to say that
the answer was obviously affirmative. In the classics of eighteenth-century
economics, we still find philosophical and ethical preoccupations in the new
field which they were setting out.

But economics has sought to declare itself an autonomous sphere in rela-
tion to ethics, as if within the economy the human person was not at stake.
One of the major preoccupations of the Dominican pioneers in the social
sphere described here was precisely to adopt a humanist perspective in ad-
dressing these issues, keeping in mind the human being’s primacy over ob-
jects. Some of them sought a humane economy, a search that continues to be
fruitful in the face of the new situations posed by globalisation.

Certainly, we must respect the proper autonomy of a discipline that
makes rigorous efforts to understand the sphere of economic activity. Many
unnecessary problems have arisen in the past with regard to this, and it is
important to learn from that experience. But this does not mean that eco-
nomics should be a sector absolutely independent of existence; nor should
it be the nucleus or totality of that existence. The economic movement must,
of necessity, be positioned and examined in the context of human life in its
entirety, and in the light of faith. The criterion of immediate efficiency is not
definitive.

Today, works on the ethical guidelines necessary for economic activity,
and about the distortions set down in certain justifications of centring the
economy on the unconditional forces of the market, are multiplying and
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coming from different parts of the globe. We must recognise the values of
freedom, personal initiative, the possibilities that technical advances open to
humanity and, even, the functions that the market can carry out within cer-
tain parameters. But the logic of an economy that enslaves people, nations
and cultures, must be denounced.

An important task of theological reflection in this field is to show that
many elements of rupture of friendship with God are present in the socio-
economic structures that create and maintain unjust inequalities among
people. In fact, Christian reflection leads us to realise that sin is the root of all
social injustice. In this context, the issue of the exclusion of the poorest, those
irrelevant to the dominant economic system, is of particular concern to us.

In the chapters of this book, through different formulations, initiatives
and ways of speaking, each in their way replying to the challenges of their
own time and alive with the transformation that is characteristically worked
out by those opening up new paths, there can be read the contribution of the
Dominican friars and laity whose life and work is presented in this volume.
But reading them must not lead us to a fixation on the past. ‘Memory,” said
St Augustine, ‘is the present of the past’; only with that dense meaning will
the present be capable of preparing the time to come.
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